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DEDICATION

As a child growing up during the 1950s in a provincial North Queensland town, I recall that
debutant balls were highlights of the local social calendar. At the age of seven years, I was invited to
lead the debutants for presentation at the Masonic Debutant Ball to be held in Townsville. My
mother made me a beautiful white ball gown and I was excited at the prospect. I had no idea of
what a 'Mason' was, and my childish curiosity had me listening in on adult's conversations, only to
remember that any mention that 'Mr.... was a Mason' was said with hushed tones and raised
eyebrows.
After several weeks of practise with the prospective debutants the
night of the ball arrived. I had spent several holidays with my
mother's family on their sheep station near Richmond in north-west
Queensland, and was familiar with such social occasions held during
the racing season. These were balls where the women wore elegant
gowns and the men wore traditional suits with bow ties. However,
this Masonic' ball was decidedly different. The men were wearing
fancy aprons and other decorations. All the 'important men' of the
town were there, including our family doctor. A little nervous and
slightly bewildered by this strange pomp and ceremony, I fulfilled my
role. I was presented with chocolates and flowers, and the
photographer from the Townsville DailY Bulletin, took photographs for
the next morning's edition. As with all good fairy tales, this is where
the story should have ended.
An array of photographs filled the pages of Saturday's newspaper. I
returned to school on the Monday only to be confronted by the
Mother Superior of our local convent. I remember, vividly, the anger on her face. She had seen the
photographs and I was told in no uncertain terms, that because I was a Catholic I would 'go to hell'
for being with the Masons'. How could something that I had enjoyed so much be so wrong? Tears
flowing, I was sent home with a note to my mother. My father, who never had anything to do with
Freemasonry, made some discreet telephone calls. I was returned to school and the subject was
never raised again.
It was not until I became involved in the research for my doctorate that I recalled this incident and
searched for the photographs. The memories of that night and the events that followed came back
to me with stunning clarity. My questions have fmally been answered.

This thesis is dedicated to myparents
KATHLEEN GENEVIEVE RILEY (1909 -1961) & ALFRED FRANCIS LAMBERT (1914 -1972)
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To maintain historical integrity, Imperial measurements are used in the text according to the
recommendations of the Australian Government 5(yle Manual 5th ed. 1994 ss, 2.40; 2.41; 2.42. Where
appropriate, metric measurements or conversions have been included.

Length
1 inch (in.) = 2.54 centimetres (cm.)
1 foot (ft.) = 12 inches; 30.48 ern
1 yard (yd.) = 3 feet; 91.44 em
1 mile = 5,280 feet; 1.61 kilometres (km.)
Area

1 acre = 10 square chains; 4046.85 square metres
640 acres = 1 square mile; 2.58 square kilometres

Volume
1 gallon = 4.54 litres

Weight
1 ounce (oz.) = 453.6 grams (gm.)
1 pound (lb.) = 16 ounces; 453.59 gm.
1 hundredweight (cwt.) = 1121bs; 50.8 kilograms (kg.)
1 ton = 2,240 pounds (Ibs.); 907.18 kg.

Currency
Until 1966, when decimal currency was introduced, legal tender was expressed in pounds (f),
shillings (s) and pence (d).
12 pence (d) = 1 shilling (is)
20 shillings =-1 pound (£1.)
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Figure 1: Portrait of Sir Joseph Banks, by Thomas Phillips c.1808

49

Figure 2: The Baal's Bridge Square is inscribed 'I will strive to live with Love and Care. On the reverse is written
'Upon the Level By the Square'. The square bears the date 1507
52
Figure 3: The ancient Baal's Bridge in Limerick depicted in this engraving on steel by W. H. Bartlett published in
London c.1841
52
Figure 4: William Nicholas' portrait of Maurice Charles Phillip O'Connell ca 1847

56

Figure 5: Chart ofthe Degrees of Freemasonry in the York Rite and the Scottish Rite

59

Figure 6: Thomson and Barton's design for the Great Seal adopted in 1782

60

Figure 7: The use offloorc1oths to represent the mosaic pavement in ancient lodges

64

Figure 8: The 'First Degree' Tracing Board for Australian Social Lodge No. 260, by Richard Read, 1827

65

Figure 9: Read's painting for the 'Second Degree' Tracing Board

67

Figure 10: The 'Third Degree' Tracing Board with the annotation 'Painted by Br. R. READ for the A.S.L. 260
N.S.Wales 1827' appears in at right centre of Third Degree board. This Board is used for lectures on
the 'Hiramic Legend'

68

Figure 11: Detail of the Tracing Board

68

Figure 12: English Masonic apron c.1800

71

Figure 13: Les Costumes des Francs-Macons dans leurs Assemblees ca. 1745. This rare print by the German
artist, Johann Martin Bernigeroth depicts the Masonic third-degree ritual: the raising ofthe Master
Mason. Elements are characteristic of the British ritual.

71

Figure 14: Headstone on the grave of Quarter-Master Hugh McDonald

76

Figure 15: The Masonic headstone on the grave of Thomas Prior in the Devonshire Street Cemetery. Prior died in
1836 aged 88 years
77
Figure 16: Convicts at work along the River Thames, London Magazine, 8 May 1777

90

Figure 17: Convicts perform hard labour at the Woolwich Warren on the hulk Justita

93

Figure 18: The (Masonic) Apprentice Pillar, Rosslyn Chapel, Roslin, Scotland

95

Figure 19: John Hunter portrait by William Mineard Bennett c. 1812

96

Figure 20: The Certificate issued to Anthony Fenn Kemp at the Masonic meeting on board the ship La Naturalist
in September 1802
107
Figure 21: The enlarged signature of George Bridges Bellasis with his Masonic rank noted as 'E.D. 15',
representing the 10th Degree of the Rite of Perfection, 'Elect of Fifteen'

107

Figure 22: Major General John Bellasis of the East India Company, Bombay

108

Figure 23: George Bridges Bellasis

109

Figure 24: Captain Matthew Flinders c.181O. This portrait was painted during his confinement on the Isle de
France

112

Figure 25: A watercolour on ivory miniature bearing the annotation on the frame 'Captain John Piper
Commandant of His Majesty's Settlement Norfolk Island in the South Pacific Ocean For Six Years'.
The identity ofthe artist is unknown

121

Figure 26: The burial vault of George Hales, captain of the General Boyd

124

Figure 27: Masonic symbols, the winged angel and the Skull and Crossed Bones, the symbols of mortality, adorn
125
the side of the tomb
Figure 28: The grave of George Hales buried according to the Masonic rite

125

Figure 29: The Agricultural Society's first show at Parramatta in 1822

137
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Figure 30: List ofthe committee members of the Agricultural Society of New South Wales from the Sydney
Gazette, 19 July 1822

138

Figure 31: Walker's Inn also known as Red Cow Inn Parramatta, c.1825

139

Figure 32: Sketch of the Three Tuns showing the side entrance to King Street entrance, c.1820

140

Figure 33: The Masonic Hall in York Street, formerly used for lodge meetings and Freemason's accommodation,
and by 1847 the public house of James Entwistle
141
Figure 34: Hugh McKay portrait by Richard Noble, 1856. McKay is wearing a pin bearing the Masonic
compasses and square

141

Figure 35: Engraving of Bligh by John Chapman October 1802

142

Figure 36: Tarmons, the residence of Maurice and Mary O'Connell at Woolloomooloo, painted by George Edward
Peacock in 1845
150
Figure 37: Mary Putland 0 'Connell by William Nicholas, painter, etcher and lithographer who arrived in the
Colony in 1836. The lithograph was issued by William Baker in his series, Heads a/the People

150

Figure 38: The original certificate issued to Jeffrey Hart Bent on I January 1817 by Lodge of Social and Military
Virtues No. 227
153
Figure 39: Certificate issued to John Oxley on 6 March 1817 by Lodge of Social and Military Virtues No. 227

153

Figure 40: The inscription on the Foundation Stone as laid for Captain John Piper's residence Henrietta Villa on 2
November 1816
163
Figure 41: The 48th Regimental Medal issued in 1819

165

Figure 42: Presentation hom engraved by Samuel Clayton c.1820 for Australian Social Lodge No. 260. The
length is 48 em and the circumference at widest point, 25.5 em

171

Figure 43: Further detail of the Masonic symbolism on the Presentation Hom

171

Figure 44: The Master Mason's certificate issued to James Haydock Reiby on 14 September 1825 by Australian
Social Lodge No. 260
172
Figure 45: Signatures on the certificate

172

Figure 46: Advertisement in the Sydney Gazette 2 January 1823 seeking subscriptions to the education fund
established by Australian Social Lodge No. 260

174

Figure 47: Lithograph by William Baker (1847) taken from William Nicholas' portrait J. Pashley, The
Freemason

179

Figure 48: Advertisement for the combined activities of Lodge No. 260 and Lodge No. 266 to celebrate the
'Festival ofSt. John the Baptist, on 24 June 1836

181

Figure 49: Watling's painting is inscribed 'North -West View taken from the Rocks above Sydney in New South
Wales, for John White Esqr'
185
Figure 50: John Piper's residence Elizabeth Henrietta Villa by Richard Read Jnr. 1820

186

Figure 51: Portrait of William Bland by Richard Read, Snr. c.1845

187

Figure 52: 'Judge Field' the portrait of Barron Field painted by Richard Read Snr. c.1820 held in the Mitchell
Library

188

Figure 53: Portrait of Elizabeth Isabella Broughton by Richard Read (Snr) 1814

189

Figure 54: Portraits of Mary Anne and John Piper as painted by Augustus Earle in 1826

191

Figure 55: James Dunlop, portrait by Augustus Earle c.1826

191

Figure 56: The Despard snuffbox was designed by Robert Broad and cast in silver relief with additional
engraving

194

Figure 57: The inscription on the base of the box bears the Australian emblems of the emu and kangaroo

194

Figure 58: Spoons from the Clayton Collection bearing the insignia of Australian Social Lodge 260

197

Figure 59: Spoon engraved with the insignia of Australian Social Lodge No. 260. The raised arm in armour is the
heraldic symbol for a person with qualities of leadership. Clayton has used the same hallmark
engraved on the silver trowel used by Lachlan Macquarie
197
Figure 60: Detail of the Samuel Clayton hallmarks

198

Figure 61: Salt spoon and spoon handles bearing hallmarks of Samuel Clayton

198

Figure 62: Two of the marks are quite distinct. The first from the left is Samuel Clayton's initials, and on the far
right, is the crown. The two marks in the centre are indistinguishable
199
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Figure 63: Samuel Clayton's initials and the year 1830 are engraved on the obverse of the handle. On the second
handle, is the raised arm in armour
199
Figure 64: News item from the Sydney Gazette 7 June 1836 noting the preparations for the laying ofthe
foundation stone for the new bridge at Parramatta

201

Figure 65: Lennox Bridge, Parramatta

202

Figure 66: Robert Campbell. Lithograph by C. Goddard 1859 from the portrait by Edmund Thomas (1827-1867)
of Cheltenham, England
205
Figure 67: Segment of the map, Parish ofBherwerre, County St Vincent, 5th Edition, 1908 showing the land grant
of John Lamb at Erowal Bay 1St. Georges Basin, NSW
208
Figure 68: John Lamb's residence, Spencer Lodge, on the hill overlooking Ebsworth's Wharf, Millers Point in
1846

209

Figure 69: East India Company coinage issued in 1794, produced at Soho Mint, Birmingham

212

Figure 70: Coin issued in 1797 for the Colony of New South Wales

212

Figure 71: Watercolour attributed to Frederick Garling, Dome Room Henrietta Villa Point Piper

219

Figure 72: The Conrad Martens' sketch of Regentville drawn in 1835

221

Figure 73: Samuel Clayton's death notice in Anthologia Hibernica

227

Figure 74: Samuel Clayton (1) produced etchings for the David Garrick and George Colman play The Clandestine
Marriage, first performed at the Theatre Royal, Drury Lane in 1766
228
Figure 75: Illustration of Act III She Stoops to Conquer, bearing the signature 'Clayton sculpt, at lower left.
Published by William Jones No. 86 Dame St. Dublin

230

Figure 76: A portrait miniature on ivory. The work is unfinished and was found wrapped in paper envelope
marked 'Grandfather Benjamin Clayton'

232

Figure 77: The handwriting of Samuel Clayton on the inside cover ofthe book given to Frances Matilda
Broughton on the occasion of her marriage to Benjamin Clayton, 18 January 1834

232

Figure 78: The Drawing Book ofIrish Scenery, Figures and Cattle, Drawn from Nature on Stone, By B. Clayton
c.1842
233
Figure 81: The original design submitted by Robert Clayton for the Three Pence stamp

235

Figure 79: The Robert Clayton 'One Penny Red' stamp issued on 1 January 1850

235

Figure 80: A used Two Pence blue, 1850, Plate 1 by Thomas Clayton

235

Figure 82: The original designs or 'essays' for the Id and 3d stamps submitted by Robert Clayton. The Two
Pence blue stamp design has been removed

236

Figure 83: Bank of Limerick Promissory Note. The signature, 'So Clayton Sc. Dublin' appears vertically in line
with the flourish at the left

238

Figure 84: Bank of Limerick twenty five shillings banknote, signed'S. Clayton Sc. Dublin'

238

Figure 85: Bank of Limerick One Guinea banknote

238

Figure 86: Banknotes designed by Samuel Clayton for the Bank of Limerick, 'Three Guineas', 'Thirty Shillings'
and a 'Five Pounds Post Bill and Bill of Exchange' . Clayton's signature appears as with the other
239
designs as'S. Clayton Sc. Dublin'
Figure 87: Twenty-Five Shillings note designed by Clayton for the Riall Bank, Clorunell

240

Figure 88: One Guinea note bearing all the design features of Clayton's engraving

240

Figure 89: Thirty Shillings note designed for Montgomery's Northern Bank

241

Figure 90: Artist's proof of the note for the Belfast Commercial Bank completed with the date' 1st day of June
1812'

242

Figure 91: Gold leaf pressed in a small book, its 24 pages cut from a Dublin newspaper dated 1797 and tied with
cotton
246
Figure 92: Elongated gold locket with strands of hair formed in a Celtic pattern and circular gold locket...

247

Figure 93: Oval silver snuffbox and snuff bellows in leather with embroidery decoration

247

Figure 94: Silver flower posy holder with 'Mother of Pearl' handle. Silver encased pencil.

248

Figure 95: Silver encased notebook and pencil, with clip and chain

248

Figure 96: Samuel Clayton's first advertisement in the Sydney Gazette, 4 January 1817

249
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Figure 97: Book plate ofCharles Izard Manigault designed by Samuel Clayton in 1818 (Reproduced courtesy of
the Gibbes Museum of Art, Charleston, and the South Carolina Historical Society)
251
Figure 98: Porcelain dinner plate bearing the crest of Charles Izard Manigault designed by Samuel Clayton in
1818

252

Figure 99: Charles Izard Manigault 1817, portrait in by Thomas Sully, courtesy of the Gibbes Museum of Art,
Carolina Art Association

254

Figure 100: The unfinished miniature portrait considered to be of Charles Izard Manigault painted by Samuel
Clayton in 1818

254

Figure 101: Pen and ink sketch signed by Benjamin Clayton in 1816

255

Figure 102: The image reversed (so it is able to be read) from the original copper plate for the production of the
first Bank of New South Wales Five Shillings banknote, 1817

257

Figure 103: The original copper plate produced from the engraving by Samuel Clayton for the first Bank of New
South Wales Five Shillings note
258
Figure 104: Bank of New South Wales, Ten Shillings, designed by Samuel Clayton, dated 8 April 1817. The note
is signed by John Harris, Robert Jenkins and E. S. Hall...
260
Figure 105: Samuel Clayton's signature, 'So Clayton Sculpt> appears below the 'Ten Shillings'

260

Figure 106: The company name Kemp and Gatehouse occurs on a vertical plane in ornate script at the left side of
note. At foot of title: 'So Clayton Sculpt. Sydney'
261
Figure 107: The five-shillings title designed and engraved by Samuel Clayton and as used on the Kemp and
Gatehouse 5/- notes has been adhered to the page bearing the Bank of Limerick 'One Pound' artist's
proof
261
Figure 108: Lachlan and Waterloo Mills Co., One Spanish Dollar designed by Samuel Clayton

263

Figure 109: Four Spanish dollars (promissory note) designed by Samuel Clayton. Lempriere and Co. occurs on a
vertical plane in ornate script at the far left side of note; At lower left: 'Engraved by S. Clayton,
Sydney'. Issued as No. 41 and dated 25th June 1823
263
Figure 110: The £I promissory note: black ink on white gloss paper; size: 120 x 252 mrn. Read and Bethune
occurs on a vertical plane in ornate script at far left hand side of note. At foot of note: 'So Clayton
Sculpt. Sydney'. (William Edward Crowther Collection State Library of Tasmania)

264

Figure III: George Frederick Read 1851 by the artist Thomas Bock

264

Figure 112: Five shillings promissory note: black ink on white gloss paper; size: 100 x 175 rum. Read and
Bethune occurs on a vertical plane in ornate script at far left hand side of note. At foot of note: 'So
Clayton Sculpt. Sydney'. (William Edward Crowther Collection State Library of Tasmania)

265

Figure 113: Bank ofAustralia Stock Notes designed by Samuel Clayton

267

Figure 114: Envelope addressed to Alexander McLeay bearing Samuel Clayton's design for the stamp seal, 5 May
1828
268
Figure 115: The Apron for Australian Social Lodge No. 260, made in cotton with blue silk binding and ribbons,
designed by Samuel Clayton in 1820

271

Figure 116: Compasses and square designed by Samuel Clayton for the apron of Australian Social Lodge No. 260
in 1820
272
Figure 117: Design featuring a Bible overlain on wheat sheaves, Doric and Corinthian columns, a plumb and rule.
The Bible is open at II Chronicles, Chapters II and III. (Clayton Collection)
272
Figure 118: The Masonic Museum of the Grand Lodge ofBritish Columbia and Yukon hold this Masonic apron
c.1840, in their collection. The designer is unknown. Stylistic elements in the design are remarkably
similar to those in the Clayton designed apron for Australian Social Lodge No. 260 in 1820
273
Figure 119: The seal for Australian Social Lodge 260 as held in the Clayton Collection

273

Figure 120: Australian Social Lodge No. 260 ring seal with an enlargement showing the detail.

274

Figure 121: Lodge seal designed by Samuel Clayton in 1820

274

Figure 122: The engraving on the seal for Australian Social Lode 260. The image on the seal has been reversed so
that the text may be read
275
Figure 123: Satin and silk fringed cushion cover from the Clayton Collection. During Masonic ceremonies the
Lodge Charter is carried on the cushion

276

Figure 124: Blue cut glass and silver vial. Clayton Collection 2001.

276

Figure 125: Leather and silver case with a chain held by a "Iriqueta' or 'Triquetra' clasp

277
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Figure 126: Masonic jewels ofthe Knights Templar degree in the Clayton Collection, 200 I, identified by W. M.
Chris Craven, Museum of Freemasonry, Sydney
277
Figure 127: St. Mary's Catholic Chapel, Sydney, watercolour by Amelia C. Rusden painted in July 1834. The
church was destroyed by fire in 1865

278

Figure 128: Report ofthe foundation stone laying ceremony, Sydney Gazette, 3 November 1821.

279

Figure 129: The trowel with its aged ivory handle. The trowel has been kept in the Macquarie /Campbell family.
It was presented to the Mitchell Library, Sydney, by C.G. Campbell of Jura, Argyllshire, Scotland in
1962
280
Figure 130: The silver trowel crafted and engraved on the obverse with Masonic symbols by Samuel Clayton in
1821

280

Figure 131: The signature's. Clayton Fecit et Sculp.t 'is set beneath the Masonic symbols ofthe 'All Seeing
Eye'and the initial 'G' denoting 'God'. Note the words 'Wisdom, Strength and Beauty, on the border
of the triangle
281
Figure 132: Macquarie's Coat of Arms engraved on the trowel used for the foundation stone laying ceremony

281

Figure 133: Trowel presented to Lieutenant-Governor James Erskine by the members of Australian Social Lodge
No. 260 in 1823
282
Figure 134: Detail of the engraving in the trowel designed and engraved by Samuel Clayton and presented to
Governor Erskine in 1823

283

Figure 135: Engraved at the base within the raised triangle or pyramid is the Volume of Sacred Law on which
rests the square and compasses, and the words'S. Clayton Fecit'. The reverse bears the words
'Matthew Bacon W.M. CCLX'

283

Figure 136: The Darling Mills established by John Raine at Parramatta

286

Figure 137: (Left) The Halloran medal from Alphinton school for boys. Minerva, the Roman goddess of crafts
and wisdom, holds the pupil's hand while pointing to the Temple of Fame, on a mountain in the
distance. (Right) The Clayton design for Sydney Granunar School Medal, 1819

287

Figure 138: Dublin School premium (I st class) report issued to Benjamin Clayton in 1813 signed by Henry White
(Clayton Collection)
289
Figure 139: The original parchment deed of grant to Benjamin Clayton signed by Thomas Brisbane on 30 June
1823 held in the Mitchell Library, State Library of New South Wales
Figure 140: Benjamin Clayton's 100 acres shown centre left on this NSW Department ofLands, Parish
Gordon, County ofCumberland, 14 September 1883

291

0/
292

Figure 141: Details of Benjamin Clayton's 100 acres has been outlined in blue on this NSW Department of Lands,
Parish ofGordon, County ofCumberland, 14 September 1883
292
Figure 142: Letter and report on vegetation at Benjamin Clayton's 100 acres Parish ofGordon, County 0/
Cumberland, sent by Allan Cunningham to Benjamin Clayton on 3 January 1825 (page I)

294

Figure 143: Letter and report on vegetation on Benjamin Clayton's 100 acres Parish ofGordon, County 0/
Cumberland, sent by Allan Cunningham to Benjamin Clayton on 5 January 1825 (page 2)

295

Figure 144: Instructions from Allan Cunningham to Benjamin Clayton. Cunningham has noted at the bottom of
the letter: 'N.B. I would be very proud to assist you at any time send me down specimens that may
be for the moment unknown to you. A.C.'
296
Figure 145: Daguerreotype of William Bland produced by Australia's earliest photographer George Baron
Goodman c.1844

300

Figure 146: This press cutting states that Clayton was admitted 'a Member ofthe Royal College of Surgeons in
London'

301

Figure 147: Daguerreotype of Benjamin Clayton, possibly produced by George Goodman c. 1840
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Figure 148: Pocket medical instrument case belonging to Benjamin Clayton. The instruments have tortishell
handles. The clasp is engraved with his name
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Figure 149: Certificate ofthe School ofAnatomy, Medicine and Surgery, Richmond Surgical Hospital, Dublin,
from 30 October 1827 to 30 April 1828 (Clayton Collection)
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Figure 150: Certificate ofthe School ofAnatomy, Medicine and Surgery, Richmond Surgical Hospital, Dublin,
from I May 1828 to 1 August 1828 (Clayton Collection)
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Figure 151: Royal College of Surgeons in Ireland - Certificate in the Theory and Practice of Surgery from 1828 to
1829, presented on 20 April 1829 (Clayton Collection)
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Figure 152: Certificate ofthe School of Surgery, Royal College of Surgeons in Ireland Lectures in Anatomy and
Physiology, from 1828 to 20 April 1829
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Figure 153: Testamur with seal presented to Benjamin Clayton from the Dublin Lying-In Hospital, upon his
qualifications in Obstetrics, on 26 December 1828
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Figure 154: Certificate presented to Benjamin Clayton for the courses in the 'Theory and Practice of Midwifery
and Diseases of Women and Infants', in 1828 and 1829
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Figure 155: Certificate issued in May 1829, to Benjamin Clayton by Dr. Steevenss' Hospital, Dublin, to enable
him to practice as a Physician
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Figure 156: Benjamin Clayton's Certificate of Admission as a medical practitioner by the New South Wales
Medical Board on 1 April 1839
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Figure 157: The book titled The Farmer's Boy given to Francis Matilda Broughton by Samuel Clayton, on the
occasion of her marriage to Benjamin Clayton
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Figure 158: Frances Matilda Broughton pictured with the book given to her by Samuel Clayton at the time of her
marriage
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Figure 159: Letter written 11 April 1838 by Benjamin Clayton to his wife Francis from his property Blowering on
the Murrumbidgee, NSW
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Figure 160: Portions 8a and 9a, 745 acres and 799 acres respectively, in the Parish of Gunning, County of King 2
Edition c. 1883
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Figure 161: Portion 4,1117 acres Parish of Garway County of King held by Benjamin Clayton
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Figure 162: Watercolour annotated - 'A Sketch of Baltinglass by E. Goodridge Nov. 7 1866'. The original
cottage occupied by the Clayton family is shown in the left foreground
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Figure 163: Baltinglass on the bank of the Lachlan River at Gunning, NSW, 2002 with the same landscape aspect
as the sketch above
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Figure 164: The remains of a wall at the rear of the Baltinglass homestead. This is probably the upper section of
the cellar
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Figure 165: The stone foundations of the front wall of the homestead exceed 40 metres in length
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Figure 166: Avenue of trees leading to the Baltinglass homestead
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Figure 167: Wire and a barrel hoop embedded in the trunk ofthis tree in the avenue
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Figure 168: Baltinglass from the adjoining property Burregong granted to by Elizabeth Aiken Woodhouse and
occupied by George Woodhouse. The vegetation marks of the Clayton's vineyards to the rear of the
site of the Baltinglass homestead are clearly defined
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Figure 169: The vaulted brick tomb on the hill overlooking Baltinglass. The site is located on what was the
property ofBurregong. The vaulted roof is evident in the lower left in the photograph
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Figure 170: The stone stairs leading into the vaulted tomb on Burregong. A camera on an extension arm was used
to capture this image of the interior of the tomb. There is a considerable amount of debris scattered
across the floor
327
Figure 171: The engraved gold fob watch and chain presented to Dr. Benjamin Clayton in 1853. The inset shows
the clasp on the gold chain bears the Masonic symbol of the square and compasses enclosing the letter
'G'
328
Figure 172: 'Address to B. Clayton Esq., J.P.' written by the residents of Gunning and printed with Benjamin
Clayton's 'Reply' dated 10 November 1853..
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INTRODUCT'ION

For centuries the practise of Freemasonry, dominated by a complex tradition of rituals and
symbolism, has been obscured from public scrutiny. During the eighteenth and nineteenth
centuries, Masonic lodges were established throughout the British Empire under the
auspices of the grand lodges of England, Ireland and Scotland. This vast fraternal network
provided commercial opportunities and personal camaraderie for members based on the
principles of discipline and benevolence. The strength of this 'network' lay in its
entrenchment within the British Military. Warrants issued by the grand lodges enabled
regiments to conduct their lodge meetings and assist in the establishment of new lodges
wherever they were stationed.

Freemasonry is based on a code of secrecy which has led to a myriad of myths and
conjecture about this exclusively male fraternity's origins and activities. Particularly during
the nineteenth century, a sense of exclusiveness in the organisation was reinforced by the
taking of oaths, the use of signs and passwords and the wearing of regalia. Although
members performed 'public' ceremonies, giving a transparent image to their conduct, the
Masonic network had its own practical and ideological functions, in most instances
concealed within administrative, political or commercial undertakings.

AIM OF THE THESIS

Freemasonry, in recent years, has attracted increasing academic attention. However minimal
consideration has been given to the organisation's function during the early years of
settlement in the Colony of New South Wales. The aim of this thesis is to establish the role
of Masonic influence in the development of the Colony during the period 1788 to 1860.
The subject of 'influence' is rapidly expanding as a field of psychological inquiry devoted
to discovering the principles that determine beliefs, create attitudes and result in activities or
actions.' Cultural historians are often obliged to draw inferences from incomplete or
ambiguous records. This highlights the question of whether it is possible to identify
'Masonic' influence. What features are evident to signify that such an 'influence' was not

1

Cialdini, R. B., 1993. Influence: ThePsychology of Persuasion, William Morrow, New York.
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merely the effect of power or authority, excellence of character or intellect, wealth or
hereditary qualities?

In New South Wales the presence of Freemasonry is evident from 1788 in the military
regiments to which the Grand Lodge of Ireland issued 'travelling warrants'. The thesis
takes into account Freemasonry's transition from those military lodges to the establishment
of the Colony's first 'stationary' lodge in 1820. Further, the study aims to identify whether
those within the Masonic network dominated colonial administrative and military positions,
and favoured the commercial and pastoral endeavours of those within the fraternity.
Associations, and the events or transactions arising from them, should then be able to be
attributed primarily to Masonic philosophies and practice.

The subsequent growth of the Masonic movement and the influence of its members are
examined for their potential to be an integral part of commercial and pastoral expansion.
The granting of extensive land holdings, work contracts and commissions to Freemasons,
particularly during the growth period of the Macquarie era, is considered during this
process.

The probability of preferential treatment being given to convicts who were Freemasons is
investigated within the broader framework of the colonial administrative system. In
particular, the role of Samuel Clayton, an Irish convict engraver and silversmith who
instigated the establishment of the first Masonic lodge in New South Wales, is examined
towards understanding how Freemasonry developed within the penal environment.
Clayton, his family and his Masonic compatriots were linked to significant events in New
South Wales colonial history. These associations are assessed to establish the significance of
Clayton's Masonic values. The later pastoral endeavours of both Samuel Clayton and his
son Benjamin at Baltinglass, near Gunning, are considered with regard to those within
Masonic network acquiring and maintaining extensive land holdings along the rich grazing
lands of the Lachlan River.

METHODOLOGY

To achieve the aim of the thesis it is necessary to identify persons in the Colony with
affiliations to Freemasonry and their associates in military, maritime, administrative,
commercial and social activities. To this end, the research methodology includes a detailed
literature analysis of relevant published works and theses both in Australia and overseas.
Examination of primary source material and artefacts from the State Library of New South
18

Wales, State Records New South Wales, State Library of Victoria, National Library of
Australia, Canberra, and the Museum of Freemasonry, Sydney, was undertaken.

The characteristics of the available cultural material and documentary evidence required
that Masonic ritual and symbolism including the instigation of Freemasonry in the Middle
Ages, was investigated to provide a basis for interpretation. Resources of the Canonbury
Masonic Research Centre, Islington, London and the Centre for Research into
Freemasonry, University of Sheffield, England, were accessed for relevant information.
Primary source documents relating to the formation of the grand lodges of England,
Ireland and Scotland and the connections to the Royal Society acquired from the Grand
Lodge, London, and the Grand Lodge of Ireland were perused for this purpose.
Growth of the Masonic network during the period of British colonial expansion is analysed
to establish how this was relevant to New South Wales. The strength of Freemasonry in the
military regiments and the increase in shipping trade and links to the East India Company
were considered likely conduits for the network. Documentary materials held in the
Guildhall Library, London, were examined to reveal the strength of Masonic interest.

The works of selected colonial artists and their patrons, architects and entrepreneurs is
assessed in an effort to establish if the relationship between Freemasons is identifiable and
presents evidence of support, in a practical sense, between members of the fraternity.
Investigation revealed that a collection of documentary and cultural material items,
hereafter referred to as the 'Clayton Collection', was held in private ownership. Access to
the collection was provided for the purpose of this doctoral research and includes rare
Masonic items relating directly to the establishment of the first Masonic lodge in New
South Wales, Australian Social Lodge No. 260. Drawings, paintings, silverware and jewellery,
dating from the eighteenth century are included in the collection.

Artist's proofs of banknote designs prepared by Samuel Clayton in Ireland had the
potential to establish Freemasonry's ties to a vital economic, secular past. The designs are
assessed for characteristics and specific elements to authenticate Clayton as the designer
and engraver of banknotes commissioned by the Bank of New South Wales in 1817.
Consideration of his art commissions in Ireland prior to his transportation and his
hereditary links to Freemasonry were investigated to provide supporting evidence.

Previously, there has only been conjecture by Masonic historians as to the reason for
Samuel Clayton's transportation to New South Wales in 1816. Documents relating to his
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conviction were destroyed by fire in the Four Courts, Dublin in 1922. Most concluded that
he had been convicted for his role in political uprisings. To substantiate the reason for
Clayton's conviction, search were made in the archives of major Irish and English
newspapers including The Freeman} Journal, Dublin Pen'!)l Post and The Times, London.

Documents in the Clayton Collection also include the certificates and testamurs presented
to Samuel Clayton's son, Benjamin Clayton, who is recognised as the 'first colonial' to study
medicine in Sydney. The potential for influence and for assistance provided by members of
the Masonic fraternity to enable Benjamin Clayton to be accepted into the Royal College of
Surgeons, Dublin is researched as part of the overarching theme of the thesis.

Samuel and Benjamin Clayton's property Baitinglass was located amidst the landholdings of
the Hume, Kennedy and Broughton extended families, names prominent both in Australian
history and Freemasonry. This cultural landscape presents characteristics of a Masonic
stronghold on the banks of the Lachlan River near Gunning. The property owners were
part of the rural elite and their properties were subject to changes in economic and
personal circumstance. Baitinglass is assessed from both an archaeological and historical
perspective, and in its relationship to the Masonic network.

RELEVANT PUBliCATIONS AND THESES

At the time when many seminal Australian histories were written about the Colony's
founding, access to most early Masonic records for New South Wales, was restricted to
those within the brotherhood. However, Shaw's Economic History

of Australia, Manning

Clark's A History of Australia and Blainey's The 1)ran'!)l of Distance, make no reference to
Freemasonry? In acknowledgement of the lack of interest in fraternal organisations,
Blainey stated in 1992 when referring to 'friendly societies':
I knew so little about their history and activities ... More and more I became impressed.3

Until recently, most Freemasons have been reticent to speak frankly about the organisation
to those of non-Masonic allegiance.s Identification and disclosure of the names of other
Freemasons was also discouraged. The obvious consequence has been the publication of

Blainey G., 1966. The 1)ran'!)' of Distance: How Distance ShapedAustralia's History, Sun Books, Melbourne;
Clark, C. M. H., 1962. A History of Australia, Vols. 1,2,3, Melbourne University Press, Melbourne; Shaw,
A. G. L., 1973. The Economic Development of Australia, Longman, Melbourne.
3 Blainey, G., 1992. 'The Free-Thinking Convict Who Became the First Odd Fellow', lOOF Update, June
December, p. 13.
4 Dundon, C. pen comm., Sydney, 8 December 2000.
2
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several subjective histories of Freemasonry's introduction to New South Wales written by
high ranking Masonic historians.

Hugh Wright's 1917 paper on the instigation of Freemasonry in Australia, the forerunner
to William Henley's History if Lodge Australian Social Mother No.1, was issued 'under the
authority' of the United Grand Lodge of New South Wales in 1920.5 However, it is the
1938 publication by Karl Cramp and George Mackaness, A History if the United GrandLodge

if Ancient, Free andAcceptedMasons if New South Wales, that is one of the major sources of
reference for early Masonic activities." This history provides an overview in the opening
chapter on the instigation of Freemasonry in the Colony. However, events and activities are
described according to Masonic philosophy with only fleeting interludes into the broader
background of emerging colonial society. Graeme Cumming's TheFoundations if Freemasonry

in Australia emulates the theme taken by Cramp and Mackaness, both of whom were higher
degree Freemasons. Cramp was an office bearer of the Royal Australian Historical Society
for forty years from 1915. He also held the positions of Past Deputy Grand Master of the
United Grand Lodge of New South Wales and Past Master of Lodge University of Sydney,
No. 544.

Australian Social Lodge No. 260 IC: Its Irish Military Origin, written by George Arthur Gribbin
in 1940, concentrates on issues surrounding the constitutional framework for the first
stationary Masonic lodge established in New South Wales. Such historical detail is
interesting, however the discussion concerning administrative transactions outweigh any
social or cultural explanations for the Lodge's establishment? The economic phenomenon
of Freemasonry addressed in Margaret Chapman's 1987 dissertation, Freemasonry and

Communi!) in Nineteenth-Century Victoria, relates to the later period. Only brief comment is
made towards earlier Masonic activity, prior to the separation of Victoria from New South
Wales in 1851.8

Hudson and Bolton recognise that many Australians in the nineteenth century had hidden
or covert identities which underlay their public personas. Further, that Freemasonry's
Wright, H, 1917. 'The First Record of Freemasonry in Australia' in Journal of the Royal.Asstralia« Historical
Sociery, Vol. 4, Pt. 3; Henley, W, 1920. History of LJdgeAustralian Social Mother No.1, United Grand Lodge
of New South Wales, Sydney.
6 Mackaness, G., and Cramp, K. R., 1938. A History of the United GrandLJdge of Ancient, Free and.Accepted
Masons of New South Wales, Vol. 1. 1788 -1913, Angus and Robertson, Sydney.
7 Cumming, G. H., 1992. The Foundations of Freemasonry in Australia, G. Cumming, Sydney; Gribbin, G. A.,
1940. AustralianSocial LJdge No. 260 IC: Its Irish Military Origin, Wright and Jaques, Auckland.
8 Chapman, M., 1988. Freemasonry and Communiry in Nineteenth-Century Viaoria; Dissertation (M. Com.)
University of Melbourne.
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influence in Australian society has been 'grossly neglected by historians'i? Disregard for the
influence of Freemasonry has also been accepted as occurring in England. Andrew
Prescott of the Centre for Research into Freemasonry at the University of Sheffield
considers:
... freemasonry is one of the most important social and cultural phenomena of British
origin and that the history and cultural impact of freemasonry has hitherto been largely
neglected by British professional scholars.l''

As early as 1969 the noted Oxford historian, John Morris Roberts, clearly demonstrated
that much of the direction of nineteenth century politics was influenced by a belief in the
existence and power of 'secret societies'.ll The consequence is that Freemasonry has been
dominated by anti-Masonic conspiracy theorists and Masonic antiquarians investigating
details of ritual or bureaucratic development with little consideration given to the cultural
historical context. However, for Prescott to state that 'historians and other scholars who are
not masons, frequently have a naive view of freemasonry' is to perpetuate the notion that
Freemasons should be the only ones to write or question the development or influence of
that fraternity.P

In contrast to the minimal research undertaken on Masonic activities and personalities in
colonial New South Wales, American academics have embraced the concept of
Freemasonry's influence and socio-political effects in their country. This is particularly so
for the time of the Revolution, an historical period relevant to Britain's decision to establish
the settlement at Botany Bay. Jayne Triber's thesis on the life of Paul Revere (paul Rivoire
de Romagneu), explores several topics pertinent to the Revolutionary and 'Early National'
periods. Triber addresses the meaning and attraction of republicanism for artisans and the
importance of Freemasonry to the development of early American industry in the late
eighteenth and early nineteenth centuries. Through an analysis of Revere's letters and
business correspondence, she traces his economic, social and political life as a 'Son of
Liberty' and his transformation from artisan to merchant and manufacturer in the early

republic.P

Hudson, W:, and Bolton, G.,(eds.), 1997. CreatingAustralia: Changing Australian History, Allen and Unwin,
Sydney, p. 3.
10 Prescott, A., 2000. Behind theSquare: SpatialAnaIYsis and Research intoFreemasonry, Lecture Presented at the
Electronic Cultural Atlas Initiative Conference, British Library, 27 June 2000.
11 Roberts,]. M., 1969. 'Freemasonry: Possibilities of a Neglected Topic' in English Historical Review, No. 84, p.
323; Roberts,]' M., 1972. TheMytholo!!JI if theSecret Societies, Seeker and Warburg, London.
12 Prescott, A., 2003. 'Why Research the Royal Arch', Paper presented to the symposium on the Royal Arch
organised by the Lodge Hope of Kurrachee No. 337 at Kirkcaldy, November, pp. 10-11.
13 Triber,]' E., 2001. A True Republican: The Life if PaulRevere, University of Massachusetts Press, Amherst,
Massachusetts, pp. 55-72.
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Triber documents Revere's various commercial activities, clients and Masonic records, and
gives an insight into his life and the strength of his Masonic associations. His long-standing
connections with artisans, mariners and Freemasons had made him a valuable asset to
Boston's Revolutionary leaders. As a master gold and silversmith, elite among his fellow
artists, Revere served as a link between the Boston waterfront and the Harvard educated
leaders who coerced such men in the Revolutionary cause. There is a strong parallel in this
instance between Revere's artistic role and that of Samuel Clayton.

Republicanism offered Revere the chance for economic success and social distinction. He
had been 'raised' in Freemasonry at St. Andrew's Lodge Boston in 1760. The Committees rif

Correspondence responsible for planning the Revolution were composed almost exclusively of
Freemasons. Prominent American statesman, Daniel Webster, referred to the Green Dragon

Tavern in Marshall Street, Boston, the location of the first Ancient Lodge of Freemasons, as
'the headquarters of the Revolution'Js

Freemasonry reached the height of its power and prestige in the American republic as a
result of its identification with Revolutionary ideals. The Masonic fraternity's long-standing
emphasis on morality, virtue and benevolence, combined with its popularity among
Continental Officers during the Revolutionary war, made it a principal source of leadership.
Freemasonry was embedded in the fabric of the nation and proved highly responsive to
social and cultural change.

In 1986, Stephen Bullock's thesis presented the 'Revolutionary generation' as a republican
brotherhood, dedicated to public service and personal honour. IS Further, that Freemasons
endeavoured to maintain a devoted membership by balancing inclusiveness with exclusivity.
It was this peculiarity that enabled the Freemasons to expand their ranks, exert their

influence over American society and endure opposition to their fraternity. The Masonic
alliance emerged within the larger historical framework to assume a prominent role in the
creation and transformation of the American social order. Freemasonry played an
important role in shaping the changes that first introduced and then transformed
eighteenth century enlightenment in America 'helping to create the nineteenth century
culture of democracy, individualism and sentimentalism'iw

Morse, S., 1997. Freemasonry in the Revolution, Kessinger Publishing, Montana, pp. 35-37
Bullock, S. C, 1986. TheAncient andHonorable Socie!] Freemasonry inAmerica, 1730-1830, PhD. Brown
University Thesis in History, Rhode Island.
16 Bullock, S., 1996. Revolutionary Brotherhood: Freemasonry and theTransformation of theAmerican Social Order, 1730
1840, University of North Carolina Press, Chapel Hill, p. vii.
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This brotherhood of Freemasonry, dedicated to the principles of liberty, equality and
fraternity eagerly embraced the religious revivalism of the post-Revolutionary period.
However, the fraternity also became insular and esoteric in its opinions. Its obscure
character generally served to marginalise its historical importance and there was a growing
emphasis on privacy. Historians noted the rising influence of these groups in the late
colonial era, although they largely neglected to explore Masonic affiliation as an expression
of such ascendancy.

Elements of the colonial elite had begun founding lodges in Philadelphia and Boston as
early as the 1730s in an attempt to bolster their claim to gentility. In Constructing Brotherhood:

Class, Gender, andFraternalism, Mary Ann Clawson argues persuasively that a Masonic type of
fraternalism served as the organisational model for trade unions, agricultural societies,
nativist organisations and political movements of every conceivable ideological type, as well
as hundreds of social organisations. She notes that Masonic membership rolls reveal the
predominance of urban merchants and professionals in the early lodges as urban artisans
increasingly clamoured for admittance by the 1750sP

Although modern Freemasonry was established in England, it was only one of a surge of
British associations in the early modern era. Peter Clark's investigations reveal the spread of
'institutionalised organisations' as they came to be exported to the 'Empire' and across to
North America. 18 Clark discusses the broad economic, social, and political forces and their
contribution to the development and growth of these clubs and societies, leading them to
assume 'quasi-governmental' functions. It is obvious that these societies played a crucial
role that affected relations between the state and the public in general.

However, it is the result of research by Jessica Harland-Jacobs into Masonic networks
emanating out of England and Ireland, across the North Atlantic to Canada that closely
parallels Masonic activities and influence in colonial New South Wales.Harland-Jacobs uses
the concept of fraternity to demonstrate how Freemasonry utilised transoceanic networks,
institutions and identities for the spreading of its influence. In a later paper, 'All in the
Family: Freemasonry and the British Empire in the Mid-Nineteenth Century', she compares
Freemasonry in British North America and India, exploring the tensions between

Clawson, M.A., 1989. Constructing Brotherhood: Class, Gender, andFraternalism, Princeton University Press.
Princeton, pp. 4-5.
18 Clark, R, 2000. British Clubs andSocieties 1580-1800: theOrigins of anAssociational WOrld, Clarendon Press,
Oxford, UK.
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Freemasons' universalist rhetoric and their duties and assumptions as imperialists. The
argwnent demonstrates a crucial sensitivity to issues of ethnic, cultural, religious, class and
caste difference. Harland-Jacobs shows that 'imperial' and 'national' identities were not
necessarily opposed and that Masonic ideology depended considerably on the
circumstances of the members involved. 19
STUDIES OF THE ORIGIN AND SYMBOLISM OF FREEMASONRY

Several substantive historical works address Freemasonry's origins, analyse the emergence
of early Masonic symbolism and conceptualise its rituals and ceremonies. It is suffice for
the purpose of this thesis, to say that Freemasonry encompasses symbolism said to derive
from the ancient mysteries and the great religions. Symbols are used to illustrate specific
moral principles and parables provide ethical instruction for shorter rituals. 20 Esoteric
interpretations in the more expansive rituals are woven around elaborate allegories and
members are said to gain moral, intellectual and spiritual elevation through the knowledge
of mystical principles. These allegories establish a basis for an organisation whose
communication of fundamental Masonic precepts is bound by secrecy and initiation.
Freemasons have relied upon symbols and icons for communication and these are prevalent
in Masonic architecture. Symbolism also permeated other art forms from literature to the
performing arts. Operas, such as Mozart's The Magic Flute, used the elements of
Freemasonry in the characters' names and stage set designs.e

Freemasonry may well be described as one of the 'initiatic orders', most of which have as
their raison d'ttre, the conduct of members from ordinary consciousness to an 'enlightened'
state. However it is difficult to obtain a consensus of opinion on Masonic philosophies and
imagery. In 1997 Fiona Pollard presented evidence of the earliest Masonic symbols in
written form in England. 22 Pollard considers two forms of symbolism developed
throughout the eighteenth century and discusses the historical setting in which these first
emerged. With this evidence in hand the eighteenth century may be regarded as the period
in which Masonic 'Craft' symbolism developed before the ritual was officially approved. It
was a period in which Freemasonry became publicly imbued with religious overtones.

Harland-Jacobs,]., 1999. 'Hands Across the Sea: The Masonic Network, British Imperialism and the North
Atlantic World' in Geographical Review, American Geographical Society of New York, Vol. 89. No.1, pp.
237-253; Harland-Jacobs,]., 2003. 'All in the Family' in Journal of British Studies, Chicago, pp. 448-482.
20 Lomas R., 2000. The Origins of Freemasonry, Lecture, 25 August 2000, 5th International Conference of Great
Priories, The Albert Halls, Stirling, Scotland.
21 Curl,]. S., 1991. TheArt and.Arcbitectsre of Freemasonry: An Introductory Stu4J, Batsford, London.
22 Pollard, R E., 1997. An AnalYsis of theEmergence of EarlYMasonic Symbolism, M. Philosophy Thesis, University
of London.
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FREEMASONRY AND 'RELIGION'

Masonic writers have often claimed that their 'Craft' is a religion and constitutes the
common basis on which the religious systems of history were founded. Others denounce
the religious concept. Their argument is that allegories used in Freemasonry are capable of
various interpretations and that it is merely a system of degrees and initiations binding
members to secrecy by oaths and adherence to ancient philosophies. With regard to the
subject of Freemasonry as a religion, the testimony of Joseph Fort Newton, a zealous
advocate of Masonic principles is significant. Newton deplores the fact that within
Freemasonry there are many who regard it as:
a mere social order inculcating ethical ideals and practicing philanthropy... Masonry is not
ligi'
, 23
a religion but Reon....

J. S. M. Ward, the author of several standard Masonic works, defines religion as 'a

system of

teaching moral truth associated with a belief in God' and further states:
I consider Freemasonry is a sufficiently organized school of mysticism to be entitled to be
called a religion
I boldly aver that Freemasonry is a religion, yet in no way conflicts with
any other religion 24
The religious tenets of Freemasonry appear fundamental to lodge and other ceremonies
and Masonic assemblies are regularly opened and closed with prayer. However whether or
not Freemasonry can be regarded as 'a religion', it is obvious that the organisation readily
adapted itself to the prevailing belief system of many countries for the purpose of
spreading its influence.

Religion may be defined as a unified system of beliefs and practises that focuses on sacred
things and serves to create a community of worshipers. As such it is a vitally important
component of society. Marx proposed that in undeveloped societies, religion represents
nothing more than an attempt by inhabitants to construct meanings and achieve
understandings, beyond the grasp of the primitive intellect. However he also argued that
religion assumes a far more active and detrimental role in developed society, in that it
becomes a tool of the upper class, by which control is maintained over the lower classes.
Indeed, Marx came to conclude that the extent of religious faith in a given society was a
measure of existing social class oppression.e

Newton]. F., 1969. The Religion if Masonry, Macoy Publishing and Masonic Supply Co., Richmond, Virginia,
pp. 10-11.
24 Ward,]. S. M., 1997. Freemasonry: ItsAims andIdeals, Kessinger Publishing, Montana, pp. 182-187.
is Bottomore, T. B. and Rubel, M., (eds.)., 1956. KarlMarx: Selected Writings in Sociology andSocial PhilosopkJ,
McGraw-Hill Book Company, New York, p. 27.

23

26

The radical difference between the conflict and functionalist perspectives on religion is that
functionalists propose that religion is, in many ways, crucial to the operation of society, due
to the wide range of positive social outcomes it produces. Durkheim observed that religion
is a universal phenomenon since it occurs in all human societies. He proposed that religion
is functional in that it serves as a medium for the dissemination of cultural and historical
knowledge. This is a means by which that information may be transmitted to future
generations. In his classic work, The Elementary Forms of Religious Lift, Durkheim concludes
that society benefits in a variety of ways from the existence and operation of religion and
that it promotes a strong sense of bonding for its adherents. Further, that social values are
reinforced through their incorporation into religious doctrine and, as a result, deviance and
disorder are deterred."

Cultural landscape and social historians readily identify with the tangible features of
religious presence such as cathedrals, parish churches and burial grounds. However, the
influence associated with the practise of religion also had a significant impact on social
status." In HolY Things and Profane: Anglican Parish Churches in Colonial Virginia, Upton focuses

on how the church reflected the social relationships within Virginian society.28 By the
perusal of church records, artefacts and photographs it was possible to gain an
understanding of how Virginians related to their churches. The power struggles among the
social classes become evident in the argument that church and state were fully entwined.

Similarly, Rhys Isaac's The Traniformation of Virginia, 1740-1790, suggests that 'gentry
inscribed' power in the landscape was evident in the English-designed houses, imposing
public buildings, including courthouses and parish churches.s? However, Isaac also
maintains that dominance of the lower classes was reinforced by the social hierarchy
through the habitual practise of power and compliance. The gentry faced the militant
challenge of Presbyterians, Baptists and later Methodists who threatened to introduce a
radical egalitarianism into Virginian social life.

Anti-slavery preaching by Baptist itinerants, supported by a burgeoning patriot movement,
transformed locations of upper-class social dominance into realms of intense cultural
Durkheim, E., 1976. The Elementary Forms 0/ theReligious Iffi, trans. Joseph Ward Swain, 2 nd ed., Allen and
Unwin, London.
27 Hoskins, W G., 1955. TheMaking 0/ theEnglish Landscape, Hodder and Stoughton, London.
28 Upton, D., 1986. HofyThings andProfane: Anglican Parish Churches in Colonial Virginia, Architectural History
Foundation Books No. 10, MIT Press, New York.
29 Isaac, R., 1999. The Traniformation 0/ Virginia, 1740-1790, Omohundro Institute of Early American History
and Culture, University of North Carolina Press, Chapel Hill.
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conflict. According to Isaac, this provided the increasingly disillusioned gentry with the
opportunity to maintain their status by taking up the cause, a decision that resulted in the
erosion of Virginia's hierarchical society. Isaac's opinion appears to embellish cultural
divergence although does little to explain the effects of a 'transformation' that maintained
many elitist families at the pinnacle of Virginian society. However, he has recognised that
'Masonry, and its relationships to the ideals of the American patriots, is a subject that cries
out for careful study'.3 0

FREEMASONRY AND THE ROLE OF THE CHURCH OF ENGLAND

Through its role as the state or established church, the Church of England was a major
landholder throughout the British colonies with a strong local presence of parishes and
parish churches.v The Church's influence, justified in the role of empirical expansion in the
eighteenth and nineteenth centuries, spread its doctrine throughout colonial outposts. In
the process, the English landscape structure of Christian parishes and parish boundaries,
that had its foundation in the Saxon estates, became the accepted land title system.v

Thomas Perry maintains that for the first fifty years, the administration of the Colony of
New South Wales was permeated with British upper-class Tory values reinforced by the
Church of Engiand.v Those within the social elite were predominantly military or ex
military personnel, their views supported by the Sydnry Herald in its forthright opposition to
the regulation of labour and inexpensive land. However, Perry makes no mention of the
strong Masonic presence in the New South Wales colonial military, nor of the potential for
its influence through the Church. Many of the orthodox Anglican hierarchy treated the Old
and New Testament connected with the symbolism of the Temple of Solomon as 'Masonic
symbolism', and Freemasonry, as the 'handmaid of religion',»

Minimal consideration to formal religious practise was given by the British administrators in
their plans for the establishment of the convict settlement at Botany Bay. It would appear
that such a matter was considered somewhat unimportant due to the inseparable matters of
church and state. Only months before the departure of the First Fleet, Richard Johnson
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was officially appointed Chaplain to the Settlement.v Johnson, a product of the evangelical
revival in England, was educated at Magdalene College, Cambridge, and ordained by the
Archbishop of Canterbury in 1786. His position as Chaplain was recommended to British
Prime Minister, William Pitt, by philanthropist William Wilberforce and the Reverend John
Newton. Wilberforce has been referred to as 'Pitt's moral lieutenant'. 36

Several British missionary societies had been established as a result of the evangelical
revival of the mid-eighteenth century. These included the Ellard Society, the Eclectic
Society and the Clapham Sect. The Ellard Society was a group of northern clergy who were
concerned about the lack of curates in country parishes. The Society attracted the interest
of William Wilberforce, a member of the House of Commons and confidant of William
Pitt. Young men were selected, given preliminary training and then sent to Cambridge
before commencing duties in the evangelical wing of the Church of England. Included in
this recruitment was Samuel Marsden who was to become the second chaplain to the
Colony of New South Wales.37

In 1783 the Eclectic Society, formed in London, met to discuss matters of faith. Their
deliberations also covered matters of state and consideration to foreign missions was
mooted in 1786. The subject was discussed again in

178~

and 1791 with the realisation of

the scope for a society to evangelise indigenous peoples around the world. However by
1796, both the Baptist and London Missionary societies had been founded."

Most influential of the missionary societies was the Clapham Sect, which began as a
fellowship of believers from both British Houses of Parliament. Apart from Wilberforce,
the hierarchy of the Sect included Henry Thornton, MP for Southwark, SirJames Stephen,
(Wilberforce's son-in-law), John Shaw (Lord Teignmouth), Governor General of India,
Charles Grant, Chairman of the Court of Directors of the East India Company and
Zachary Macaulay, Governor of the West Indies. The Sect's impact on imperial policy,
particularly in the Colonial Office, was significant. Stephen served from 1825 to 1835 as
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permanent counsel to the Office and Board of Trade, and drafted the bill in 1833 for the
abolition of the slave trade. As Assistant Under-Secretary from 1834 to 1836 and Under
Secretary for the Colonies from 1836 to 1847, he was the effective director of British
colonial policy. As a Freemason and dedicated member of the Sect, Stephen was a leading
figure in the foundation of the Church Missionary Society, the religious arm of British
imperialism in the South Pacific. His personal papers reveal that he was obsessed with the
interests of Protestant evangelical religion.w The Sect supported both in principle, and
financially, the appointments of Johnson and Marsden. It also arranged for the Society for
Propagating Christian Knowledge to supply Christian literature and Bibles for the Colony's
inhabitants.w From the time of the arrival of the First Fleet, Governor Arthur Philip
enforced an appropriate observance of religious practices including the celebration of
public worship as circumstances would permit, and executed laws against 'violation of the
Sabbath, swearing, stealing and profanity'.41

Superimposed upon the indigenous peoples, the population of the Colony comprised
English and Scottish soldiers and prisoners, and by 1790, this also included Irish convicts.ss
While the English and Scots were predominately Protestants from the cities and towns, the
Irish were mostly Catholics from rural areas. Many could speak only Gaelic and were often
seen by the British as 'brutal, drunken, irresponsible, rebellious barbarians who rejected the
two essentials of civilisation, the Protestant religion and British political and social

institution'<'

Despite a petition from Irish Catholic convicts in 1792, pastoral care was not provided until

1803, when at Governor Phillip Gidley King's insistence, the British Government
authorised the employment of Catholic priests. On 12 November 1796, there is record of
Governor John Hunter's correspondence to the Home Office that the 'Irish Defenders
were threatening to resist all orders'. King had also written in May 1802, requesting that no
further Irish convicts be transported to the Colony, particularly those convicted of sedition
and republican practices. However, the number of Irish exiles continued to increase and the

SLNSW David ScottMitchell, Miscellaneous papers relating to New South Wales Government, ca. 1812-1863:
Correspondence and documents showing the progress of measures taken for the advancement of religion
in Australia, William Gladstone, 1840, rnfm CY 774 (A668).
40 Stock, E., 1899. Hirtory of theChurch Missionary SociefJ' Its Environment, Its Men, and Its WOrk, Vol. 1, CMS,
London.
41 Clark, op.cit., p. 80.
42 Grocott, A. M., 1980. Convicts, Clergymen and Churches: Attitudes of convicts and ex- convicts towards the church and
clergy in New South Walesfrom 1788 to 1851, Sydney University Press, Sydney.
43 O'Farrell, P, 1985. The Catholic Church and CommunifJ: An Australian History, New South Wales University
Press, Kensington, p. 3.
39

30

rebellious undercurrent grew stronger. This was particularly evident under rules framed to
compel them to join in Protestant religious services.

Among the early Irish political felons were three Catholic priests who had been transported
for complicity in the political uprisings of 1798. They were James Harold of Rathcoole,
Dublin, James Dixon, a native of Castlebridge, County Wexford and Peter O'Neill, pastor
of Ballymacoda, County Cork. In response to repeated requests to England for Catholic
pastoral care, King announced on 19 April 1803 that Dixon would administer to the
Catholic inhabitants. The first Catholic Mass was held on 15 May 1803. However the
privilege was withdrawn in March 1804, and orders for all colonists to attend Church of
England services were supported by Marsden's anti-Catholic rhetoric:
Continue the monopoly of Protestantism, particularly in the education of the children and
in a few years there would be no Catholics ... A singlereligion would stabilise the state... 44
The Colony was under the religious and administrative control of the Church of England.
The ordered framework of symbolic behaviour was predominant, all embracing and
tangible. Practises of the established church and the penal code of conduct, enforced by
the military, were integrated in the Colony's social and cultural development. This attitude
would have a marked effect on the lives of all those in the settlement. Evidence of such
practice is presented in the Lowe and Mackay archaeological study of the Old Sydney Burial
Ground. Burials were conducted with the rites of the Church of England 'regardless of the
deceased's religious denomination'<

Prior to 1856, it was not compulsory to register births, deaths and marriages in the Colony.
As a consequence, early church records for Christenings, marriages or burials become
invaluable in the absence of additional information. The practice of adorning a head or
gravestone with iconic symbolism was part of the cultural baggage of immigrants. For the
most part this related to religion or nationality. However, the symbolic identification of the
deceased being a Freemason is often the only remaining physical evidence of that person's
membership of the fraternity.

The Skull and Cross Bones, legendary in Masonic symbolism, was often used on
headstones until the early 1800s. This striking example of mortality and death is considered
to have been woven in Knights Templar ritual. The Skull and Cross Bones symbol was used
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by Samuel Clayton for the design of the seal for the first Australian Masonic lodge. The
inscription reads In HocSigno Vinces, 'In this sign thou shalt conquer'. Later more
'acceptable' Masonic symbols for head and gravestones became popular. These include the
compasses, square and columns and the Volume of Sacred Law.46

Brian Fletcher, in Christianity andFree Society in New South Wales 1788 - 1840, refers to New
South Wales' 'religious and philanthropic organisations'. He includes among others, the
social work of the Temperance Society, the Society for Promoting Christian Knowledge
and the Benevolent Societye? There is no mention of Freemasonry. This is either
intentional in Fletcher's consideration that Freemasonry, Christianity and philanthropy have
nothing in common, or may be lack of recognition of the active presence of Freemasonry
in the Colony during that period.

However, there is no doubt that Freemasons were undertaking charitable and 'Christian'
works. Such actions were publicly lauded by Marsden as early as 2 November 1816, at the
Masonic ceremony for the laying the foundation stone for Captain John Piper's residence,

Henrietta Villa at Elizabeth Point. In reference to Freemasonry, Marsden stated:
I am not a Member of this Society but having had recent opportunity of Witnessing its
Charitable Donations amounting to Thirty Pounds, I cannot but hold it in high Estimation,
and am fully convinced of its value. 48

This foundation stone laying ceremony provides evidence of an active and public Masonic
presence in the early development phase of the Colony of New South Wales. The
ceremony was performed by members of the Lodge of Social and Military Virtues, No.
227, which was attached to the 46 th South Devonshire Regiment of Foot. This ceremony
is later discussed in respect to the increasing interest in Freemasonry and Piper's position
within colonial society. It was also becoming apparent at this time that membership of the
fraternity had advantages for improvement in social and financial status.

The question of recognition of Masonic activity and its influence through the Church in
colonial New South Wales may be paralleled to such enquiry in the American context. Ezra
Stiles, Congregationalist and professor of ecclesiastical history and divinity at Yale, credited
the Church of England for the spread of Freemasonry in America. Stiles was a staunch
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supporter of the American Revolutionary cause and his strong ties with Freemasonry
began with his initiation into Vermont Lodge at its first meeting held at the inn of Abel
Walker in Charlestown, New Hampshire, on 29 November 1781.49
...We see this spirit of Episcopal Intrigue already working with great Cunning. It has set up
and recommended the Fraternity of free Masons and is pressing them apace into a
Subserviency and Subordination to the great End of increasing the Church ... The Free
Masons have already within about a dozen years increased from three to 13 or 14 Lodges.

A later entry in Stiles' diary, 31 January 1784, notes:
Masonry had so declined ...there were but three or four Lodges in about 1715 when upon
it being joined by the great mechanic philosopher Desaguliers & getting some of the Scots
into it, the fraternity hath spread & multiplied its Lodges .. .it gives them respectable access
everywhere ... When they like the Jesuits begin to make this fraternity to lose its generality
and Universal benevolence in sinister and national illiberal views, a storm will arise The
Masonic Fraternity is now in their Hands; and so is the Royal Society in London the
fraternity will flourish.v

Weber, arguing on the sociology of religion, considers that Protestantism assisted
functionality in the development of capitalism. Further, that its belief system was well
adapted to facilitating the ethos of enterprise, accumulation investment and education.s- Up
until 1854 it was almost impossible for anyone who was not a member of the Church of
England to attend the universities of Cambridge or Oxford.v However, Weber postulates
an idealist argument stressing the role of values as a factor producing economic change. He
maintains that the growth of capitalism coincided with a particular austere form of
Protestantism practised in Europe early in the sixteenth century. The influence of
Protestantism permitted the exercise of economic practises and turned western European
religion to capitalistic ends. In contrast, the Catholic Church proposed capitalist practises as
socially degrading and morally and religiously unacceptable. 53

While conscious or unconscious collusion can guide a person's quest for meaning, this is
particularly so where value is attributed to history. Freemasonry's account of its history and
development forms a critical basis for its rituals. Claims to an origin in Biblical times are
obviously intended to provide the organisation with propriety. Even so, the 'anti-Masonic'
movement has challenged both the history and its scriptural interpretations. Most anti
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Masonic writers are satisfied to point out scriptural inconsistencies although others take the
matter further. Edmond Ronayne compares Freemasonry and its rituals to 'the pagan rites
of Baal-worship, Egyptian sun-gods and Hindu mysteries'Js There has also been Papal
condemnation of Freemasonry through the centuries which has had a profound effect on
members, particularly in Ireland.

The symbols, rites and temples of Freemasonry are essentially religious in nature. The
degree rituals, e.g. Initiation, Passing and Raising, are said to act as a referential system of
moral growth, using the implements of the mediaeval stonemasons as allegorical tools to
develop self-discipline. In Masonic literature, frequent reference is made to the universal
values of integrity, honesty and charity within the degree rituals, in which the candidate
plays an active part.

Freemasons are required to live by the examples of 'brotherly love, charity and philanthropy
and truth', to practise virtues of 'temperance, fortitude, prudence and justice'. They should
also be known for their qualities of 'virtue, honour and mercy'. All of these principles are
presented to Freemasons in symbolic form in the decoration of the lodge, in the diagram
for each degree on the 'Tracing Board' and in the working tools of operative Masonry used
symbolically in the ceremonies. 55

Freemasonry's symbolism may involve the construction of meaning in much the same way
Dandridge argues that organisational symbolism expresses an underlying character,
ideology or value system. Symbol-bearing aspects of organisational life include myths,
ceremonies and ritualised events. 56 The symbolism that is seen in the decoration and
furnishing of the Masonic lodge, and shown during the ceremonies, is said to be there to
remind Freemasons of the 'ideals of the Craft'. Most important are the symbols of
'wisdom, strength and beauty' that are said to represent divine omnipotence as well as
symmetry and order. These are displayed as Ionic, Doric and Corinthian columns and,
figuratively within the lodge, as the Worshipful Master and his Senior and Junior Wardens.
It is this particular phrase, 'wisdom, strength and beauty', and the representative
architectural forms, that are strikingly obvious in the Masonic artwork of Samuel Clayton.
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LANDSCAPE - THEORIES AND MASONIC IDEOLOGIES

Consideration of cultural attitudes and behaviour of an individual, an organisation such as
Freemasonry, or a community, may reveal characteristic qualities of association and
belonging. Landscape modification necessitates functions with social and ideological
dimensions. It is the material and spaces associated with that modification that become the
matrix of a cultural landscape's history. The resulting tangible facade of society and
intangible behavioural expression are the consequences of human experience. It is however,
very plausible, that Freemasonry has been successfully 'obscured by the blending of
provable history and legend'.57

Social and economic status determines the configuration of space and enforces boundaries
particularly those pertaining to class or race, a pattern shown distinctly in settlement and
land utilisation in New South Wales. This may be attributed to the ways in which the
colonial administrators reinforced or resisted relationships of authority and inequality. This
was essentially a society that constructed the landscape to facilitate the activities and
movement of certain privileged individuals, while restricting or confining others.

Historical and archaeological research has resulted in wide-ranging and varied
interpretations of human impact upon the landscape. Traditionalist perspectives, social
history embroiled within landscape and settlement transformations, nucleation and
dispersal of settlement and landscapes as a social and psychological construct are but a few
of the many perceptions. 58 Underlying most works are the principles of Sauer as proposed
in his innovative Morphology

of Landscapes" Sauer introduced the term 'cultural landscape' in

this paper read to his fellow American geographers in 1925. It was at a time when
'environmental determinism' was an important influence in both academic studies and
public policy. In contrast, Sauer drew on the work of nineteenth century European
geographers, emphasising the interaction between physical landscapes and national cultures.
Concepts of value and significance have since broadened to include a range of resource
types, analytical scales and wider scientific and public concerns. However, the relative and
context dependent nature of the evidence and the methods used to evaluate it, often
emphasise limited assessment criteria.
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Helmut Reinhardt in Jardins et Sites Historiques presents sound argument for the importance
of the formal landscape,garden as a medium for the realisation of Masonic principles in the
eighteenth century.s'' However, there are few, if any, examples of such 'Masonic' gardens
being developed in colonial New South Wales.61 The reason is that the concept of the
'Masonic' garden was continental European based. Those responsible for the establishment
and growth of Freemasonry in the Colony were predominantly from the Irish, English and
Scottish constituted lodges, whose principles and ideologies were considerably different to
those of Continental Freemasonry.

Examination of a cultural landscape reveals settings in which particular activities have taken
place in time and space. These incorporate proximities and boundaries for specific reasons.
However, while colonial residences such as Regentville and Vaucluse, belonging to prominent
Freemasons, John Jamison and W C. Wentworth, had extensive gardens, these were, to all
intents and purposes, modified versions of those on English and Scottish estates. In
essence, inherent ideologies are determined by social reality. The end result is an historical
landscape that reflects the circumstances of events, those persons involved, and their
available resources at the time.

The early colonial cultural landscape of New South Wales was penal in nature, a vast
prison, where isolation was as much a sentence for those who came free as for those
convicted.s? Formative evolutionary factors included both natural and cultural elements. A

challenging unfamiliar environment, coupled with the influences of criminality and gender
imbalance, made for a tenuous socio-economic situation. Personalities were involved and
the philosophies adhered to led sometimes to rapid change in the structure of power. 63
Resource provision and distribution often led to complicity at the highest administrative
levels.64 Such complicity may have been influenced by the ideologies of Freemasonry
practised by those within the colonial hierarchy.
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Freemasonry in the fledgling Colony, particularly during the Macquarie era, had the
potential to be imbued with administrative collusion in the granting of land and assistance
with the establishment of business enterprises. A probability exists that considerable
preference was shown towards colonists who were Freemasons. There is also reason to
consider that those who were seeking both social and financial status within colonial society
joined Masonic lodges. There are however, difficulties in identifying 'Masonic influences'
that may result in the fabrication of physical evidence, or may have caused a particular
event or action to occur. This problem is compounded by intentional actions of secrecy or
non-disclosure practised by the Masonic fraternity. Rapopoort argues that while landscapes
reflect and influence communication, the questions of who does what, where, when,
including or excluding whom and why, receive very different answers. 65

lain Stuart's thesis, Squatting Landscapes in South-Eastern Australia (1820-1895), examines
methods implemented by pastoralists in south-eastern New South Wales in gaining and
maintaining their land, as well as their social status during the nineteenth century. Stuart
focuses upon the use of the land, analysing the squatter's strategies and the realisation of
their political strength.66 The theory presented acknowledges the process of political
alliance in land acquisition including the allegiance and influence of those at the height of
the power structure. It identifies the cultural landscape concept and advocates that
respectability was achieved through the squatter's observance of cultural concepts such as
the 'cult of domesticity'. Stuart argues that squatters asserted propriety by the establishment
of elegant homesteads, landscaped gardens and other obvious signs of wealth that:
... allowed them to be supported by Governor Bourke who argued for the sanctioning of
squatting.... and a political alliance with the gentry in opposing Governor Gipps' plans for
more formal regulation of squattingP

There is no doubt that power, dominance and political potential, the basic fundamental
requirements of the concept of 'state' and the expansion of empire, identified by Cherry,
were being played out in the establishment of the Colony of New South Wales.68 This
process, particularly in relation to the acquisition of land and pastoral development, was
ably assisted by members of the Masonic fraternity within their roles as governors, military
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and administrative personnel and the judiciary. The development of industry and trade was
also significantly tied to those within the Masonic fratemitye? There is however the
question as to what impact can be specifically attributed to Freemasonry with its
distinctively civic quality of Masonic sociability and the political content of its moral vision.

The flexible definitions of the cultural landscape permit the structure of contrasting
interpretations of the relationship between the artefactual remains and the land on which
they were imposed. In the mid-1950s, Hawkes maintained that while it was possible to
reconstruct past technologies and economies, the reconstruction of past social organisation
and certainly past beliefs, was either difficult or impossible." Hodder also concedes that
prior to the 1960s, archaeologists were discussing artefacts as 'embodiments of ideas' and
maintained that these interpretations were 'decidedly empiricist'." If the fundamental
principle of empiricism is the view that all non-analytical knowledge is based on experience,
then the empiricist criterion of cognitive significance indicates that many of the
formulations of traditional symbolic behaviour are meaningless.

Symbolic behaviour may imply an immediate potential for self-awareness or reference as
well as the attachment of 'meaning' to acts and objects. By virtue of their emotive appeal,
certain Masonic doctrines and philosophies have become so contrived as to be devoid of
conceivable evidence. Many have therefore been qualified as 'pseudo-religious'.
Freemasonry, as an organisation, has been labelled both 'pseudo-religious' and a 'secret
society', terms that are often vehemently rejected by its proponents." Criticism of the
organisation sometimes comes from an unlikely source. Given the long standing and
obvious association between the Church of England and Freemasonry in New South
Wales, a damning resolution passed on 20 October 2003 by the 46 th Synod of the Anglican
Diocese of Sydney, brought a strong rebuttal. The Synod resolved:
a) ... that Freemasonry and Christianity are fundamentally and irreconcilably incompatible,
and (b) affirms that Freemasonry teaches and upholds a system of false religious and
spiritual beliefs that are contrary to biblical Christianity.
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United Grand Lodge Grand Master and former Police Commissioner for New South
Wales, Tony Lauer's response included comment that 'the resolution is erroneous and
appears to have been founded on a lack of objective knowledge'J" There is a possibility
that the modern Anglican church considers its ties to Freemasonry to be outdated and no
longer beneficial. Concern regarding the secrecy and potential for Masonic influence
generally in modern society, and particularly in the legal and law enforcement sectors, is
openly acknowledged. In a report of the British Parliamentary Home Affairs Committee
1997, the claim is made 'that Freemasonry is not a secret society but a society with
secrets' .74

In terms of British colonialism and particularly in relation to New South Wales, it is
obvious that Freemasonry never was a 'secret society'. While 'secret' rites and ceremonies
are an integral part of the organisation's function, many Freemasons in the Colony openly
acknowledged their Masonic membership. They attended civic functions, particularly
processions and funerals, in Masonic dress. Masonic meetings were held in designated local
inns, albeit behind closed doors, where publicans, through their advertising, openly
acknowledged their role within the brotherhood. While Freemasonry endorsed the
improvement of spiritual and intellectual qualities of its members, the fraternity's success
was assured by provision of opportunities for commercial and social interaction.

At the time when the Grand Lodge of New South Wales was established in 1887 there
were ten lodges under the Irish Constitution. Freemasonry under the English Constitution
was established in Australia in 1828 although no further English Lodges were formed for
almost a decade. From then, the English Constitution prospered until the formation of the
United Grand Lodge of New South Wales when ninety-two lodges were on the Register of
the. Grand Lodge of England. Scottish Freemasonry was established Melbourne in 1844
with the Australian Kilwinning Lodge No. 337. The first Scottish Lodge to be established in
New South Wales was the Lodge of St. Andrew No. 358, however there were no further
Scottish lodges formed in Sydney until 1857.

Winthrop, W:, 2003. Diocese of Sydney Anglican Synod, Statement on Freemasonry, 20 October 2003,
'Resolution 25/03 - Freemasonry'.
74 On 19 February 1998, United Grand Lodge of Freemasons Grand Secretary, Commander .MichaelHigham,
defied the British Parliament by refusing to name members of the Judiciary who were Freemasons.
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